SUSTAINABLE PEACE FOR A SUSTAINABLE FUTURE
THE CONCEPT OF PEACE IN ISLAM
Dr Mustafa Ceri¢, Grand Mufti of Bosnia-Herzegovina
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BU HURATRA REPORTED: One day the Messenger of Allah
(peace be upon him) appeared before the public and a man
ame to him and said: “Prophet of God, (tell me) what is
Iman?” Upon this he (the Holy Prophet) replied: - That you affirm
your faith in God, His Angels, His Books, the encounter with Hint on
the Day of Judgment, His Prophets and that you affirm your faith in the
Resurrection hereafter. '
"(Tell me) what is Islam?” The Holy Prophet replied: - That you
worship One God and do not associate to Him anything, that you
perform prayer, that you observe the prescribed zalcat (charity), and that
you fast during the month of Ramadan.
"(Tell me) what is Thsan?” The Holy Prophet replied: - That you
worship God as if you see Him because if you do not see Him, He
certainly sees you.!

AL-IMAN

Thus, based on this well-known Hadith (Tradition) of the Holy
Prophet, there are three pillars of a solid edifice of peace in Islam: al-
amn (530) al-salam (1) and al-hasan (52a01). Indeed, these three
Arabic words constitute the roots of the fundamental concept of
security, peace and solidarity in Islam.

A common translation of the Arabic word of al-iman as "faith”,
does not show the exact meaning of the roots of the word. The three
root letters of al-iman (14 o) point to the idea of al-amn: security,
safety, continuity, reliability, trust. Hence, the meaning of al-imdan is

not just the faith of the faithful, but rather the security of the secure,
the safety of the safeguarded; the continuity of the persevering; the
reliability of the reliable and the trustworthiness of the trustworthy.

The active participle of al-iman, which is the fourth verbal form of
Arabic, is Al-Mu'min (5:311), commonly translated as “the believer”,
consequently means the one who is security minded, who is safer,
who perseveres, who is reliable, who is trustworthy of confidence.
Thus, the mu'min is a confident man because he is self-confident, as
aresult of the security of his inner soul security, al-amn. Hence it is
meant that his al-7man, trust in God, which is a result of his ability to
trust in his inner feeling of security, al-arn, as well as his ability to
communicate his inner security with the outside world.

The opposite to al-iman within the context of a faithful society is
not al-kufr, “disbelief”, but rather al-nifag, “hypocrisy.” Here al-kufr
is taken out of context because it points to the idea of a denial of
beliefin God, but the idea of al-nifdq is not a denial of belief as such.
The nifdq, hypocrisy, is an intentional misleading claim of faith as a
trustin God and in man.

The state of nifdq is a sign of insecurity within the inner man and
a [ack of man's moral responsibility towards establishing peace in
society, We are told in a Hadith that you may recognise a hypocrite
(al-munafiq) by three signs: the first sign is that when he speaks, he
lies; the second sign is that when he promises, he fails to keep his
promise; and the third sign is that when he is entrusted, he betrays
the trust (; &5 @6 GI0E 5401 18)5 Gl 251315 . O &3 13)).

Thus the trustworthy (al-mu‘min) is just the opposite to the
hypocrite (al-munafiq) because when he speaks, he tells the truth;
when he promises, he keeps his promise; and when he is entrusted,
he fulfills the trust. Hence, the one who is al-mu'min (faithful), and
who is in a state of al-iman (inner security) and al-amdan (public
trust), is a genuine Muslim who loves peace, who works for peace,
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and who brings solidarity and cooperation into society. For we
know that it is neither the meek nor the aggressive who will inherit
the earth, but the cooperative, which means the peaceful, man.

AL-ISLAM

The journey from a state of al-iman, that is to say a deep inner
awareness of security, to a state of al-islim, that is to say a genuine
acceptance of the idea of peace as against the idea of war, is the
most important journey of human life. Tn the same way as we
have examined for the word al-tman, we have three root letters
for al-islam (¢ U ) to guide us to the real meaning of Islam and
Muslim. The letters sin, lan and mim are the three Arabicletters that
designate the concept of peace in Islam as the core drive of an entire
Weltanschauung of a Muslim.

Itis not inaccurate to say that Islam means submission to the will
of Allah Almighty, but it is not fully understood if we do not add
that Islam means: peaceful submission, peaceful acceptance and
peaceful practice of Islam by the name of Allah Almighty. It is the
very idea of Islam that bears witness to an historic affirmative action
that "there shall be no compulsion in religion" (5.l $81819).

This Qur'anic declaration of the seventh century is unique not
only in its historic initiative, but also in its farsighted Divine vision
for humanity that had learnt that forceful submission (not only
to a religion, but also to any ideology) had not been working and
will never work. Therefore, the idea of Islam has brought about a
principle that a forceful submission to God is not acceptable to God
Himself. Only peaceful acceptance of a submission to God is a valid
submission to God because God Himself is the Peace, al-Salam,
and thus He accepts only peaceful worship and peaceful relations
among human beings. Of course, we are aware of the fact of physical
laws in which the entire universe or multiverse is made to function
willingly or unwillingly (%e,s »f Lesb), but here we are talking about
human freedom of choice for good (5Lzsy1), which is recognised by
God: (2 gulaal) e Siag B Saad oSEls Ul 9o - It is God who has
created you while some of you are now disbelievers and some of you are
believers. [Sura Al-Thaghabun: 2]

Indeed, the peaceful submission to God assumes a peace of mind
which comes as a result of the inner security of al-imn, that is to
say a trust in God who has breathed his spirit into Adam, when
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he was only clay; neither alive nor dead (405) 0 a8 ¢i5) in order
for him to become al-insgn, the human being with a light of his
reason, because in order to survive man must acquire knowledge,
he must go through the process of learning, he must go through the
process of thinking, he must activate his faculty of reason. This is
why we have it in our Islamic tradition that: The Sfirst thing created
by God was the ‘agl (reason), and as the great Muslim philosopher
and mystic Imam Muhammad al-Ghazali had said it: - The power
of reason is God'’s balance on earth (oM & W Sl g9 s Jisll (Ul ?),

Ifal-islam means the peaceful submission to Allah Almighty, then
the word al-musling, which is an active participle of the Arabic fourth
verbal form of islam, literally means "a peaceful man", the man who
spreads the peace in the world. This is best expressed by the Holy
Prophet Muhammad, by his definition of a Muslim when he said: -
The Muslim, i.e. the peaceful man, is the one who make other Muslims,
i.e. other peaceful men, to be safe from his hands and his words! (e pluad
o3 Gl G galuald gl

Itis the "Other’, whoever he/she is, that should feel at peace and
safe by a Muslim at any time and at any place. It is this idea of peace
and safety of the "Other” that encouraged the carly Muslim jurists to

Islam is not opposite to non-
[slam and that Muslim is
not opposite to non-Muslim.
Islam is opposite to fasad,
“corruption;” to zulm,
“injustice;” to ijram, “crime;”
and to ‘unf, “violence;” and
the Muslim is opposite to
corrupt, unjust, criminal
and violent people.
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arrive at an historic moral and legal principle based on an overall
spirit of Sharia Law, that each and every non-Muslim person in a
Muslim society must enjoy five essential human rights: the right to
life (al-nafs), the right to religion (al-din), the right to freedom (al-
agl), the right to property (al-mal) and the right to dignity (al-rd).
It must be said that this principle of basic human rights was adopted
by Muslim Jurists centuries before the Universal Declaration of
Human Rights was adopted in 1948 by UNESCO.

This historical evidence shows that Tslam is not opposite to
non-Tslam and that Muslim is not opposite to non-Muslim. Tslam
is opposite to fasad, “corruption”; to zulm, “injustice”; to ijram,
‘crime”; and to unf, “violence”; and the Muslim is opposite to
corrupt, unjust, criminal and violent people.

AL-IHSAN

The third pillar of an Islamic edifice of peace and security is the
idea of al-thsan, the fourth verbal form of three Arabic root letters
{¢ » ¢), which point to beauty-beautiful, to well- wellbeing, to
good-goodness, to right-righteousness. Thus, in the said Hadith
we read that one should always maintain his/her human character
to be beautiful in the eyes of others, he/she should be always be
concerned for the wellbeing of others, he/she should always be
good to others and he/she should always be righteous to fellow
human beings to gain the title of al-mirhsin, the one who is doing
well, good and right to others, not only to be praised by man, but
also to be seen by God, who sees what he/she is doing although
he/she does not see God. This is the highest degree of beauty of
the human soul, this is the highest moral value of the human being -
indeed, this is the highest ideal of a concept of peace for the human
society.

CONCLUSION

In this short article on the occasion of September 21, 2012 that
has been proclaimed as the International Day of Peace, Sustainable
Peace for a Sustainable Future, 1 have tried to show that the very
words Islam and Muslim carry the message of peace and security in
the world. Tt is worthwhile to note that unlike Judaism, Christianity
and Buddhism, the name of Islam is not derived from a person but
from an abstract concept, i.e. the concept of peace. Therefore, Islam

is a faith of peace and a Muslim is a peaceful man.

However, the fact that Islam is portrayed as a religion of violence
and Muslims terrorists should not confuse genuine Muslims to
believe in peace and to work for peace in the world. Conflating Islam
with violence and terrorism is very unfortunate and misleading,

[t is not the first time in history that a religion is misinterpreted
by the prejudices of those who are stuck in their hatred towards the
Other; it is not the first time in history that a concept of a faith has
been constantly misguided in the opposite direction; and it is not
the first time in history that the victims of prejudices must realise
that a misconception about them will not go away by itself. They
must rise up and speak up about their real concepts of life, of faith,
of culture and of peace in the world. But not only speak, they must
act in a convincing manner, so that what they say they believe and
preach but also practice in their own lives. A personal example is
more powerful than a thousand words of empty preaching,

Indeed, as Muslims we must admit that there are some
irresponsible men among us who are doing a disservice by their
service to Islam and Muslims in a way that no one understands and
no one can accept. They are spreading misconceptions about Islam
and Muslims in such a way that generations will have a hard time to
clear it up. An injustice does not justify another injustice. Muslims
are advised by Allah that they should promote peace and do justice
even to their enemy in order to change their heart and make them
their friends: Good and Evil are not the same. Therefore, you should
always promote Good and thus if there is an enmity between you and
him, he might as a result of your goodness become your sincere friend.
[ Al-Fussilat: 34]
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And thatis the concept of peace in Islam - making all people friends
with one another, especially in a multi-cultural, multi-rel igious,
multi-racial and multi-lingual society such as the saciety of Europe.
Endnotes
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